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already, then any cause must produce any effect: we must be
able to get oil out of sand. This theory may be divided into
parindmavdda and mvartavada. According to the first, the effect
is existent in the cause; but the cause must undergo transforma-
tion (parinama} in order to become the effect. For the second, the
reality or existence of the effect is the reality or existence of the
cause. But the effect is a peculiar appearance or form which is
superimposed on the cause, or which the cause superposes upon
itself. And this assuming of forms does not affect the nature of
the cause. The former is generally associated with the Sankhya
and the latter with the Advaita.

The advocates of the asatkdryavdda contend that, if the effect
already exists in the cause, there need be no activity of the cause
to produce the effect; and we can have everything at all times
without producing it. What is called drambhavdda or the view
that the effect has a beginning in time and does not exist in the
cause previous to that moment, implies this doctrine. This dram-
bhavdda is associated with the Naiyayikas. The Buddhist doctrine
of sanghdtavdda also implies it. According to this doctrine, the
effect, for example the soul, is only an aggregate of the skandhas
and has absolutely no reality of its own. The Buddhist doctrine of
pratityasamutpdda also, which has already been discussed, involves
it. According to this doctrine, the effect originates depending on
the cause, but not out of the cause. As the doctrine of parinama
does not at all agree with that of momentariness, the cause can
never be said to become the effect. But no effect is possible
without a cause. So the Buddhists struck upon the idea of depen-
dent origination. But origination out of what? Nothing. The
effect therefore cannot be said to have been existent in the cause
before its appearance. But indeed a dialectician like Nagarjuna or
Nagasena may say that the effect is neither existent nor non-
existent before its appearance. For if it is said that it is existent,
then it would be objected that there would be no need of the
activity of the cause to produce the effect. If, on the other hand,
it is maintained that it is non-existent, it may be asked: Then
why does not any cause produce any effect ? And we are not to
forget that the Vijnanavadins tried to incorporate the doctrine of
parinama into their doctrine of pratttyasamwtpdda,
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